The cultural debt of America to Scotland has proved a rich source for historians to mine. In Protestants in an age ofscience Theodore Bozeman has opened yet another seam and demonstrated how, for the Old School Presbyterians, Scottish thought provided a framework that stabilized for them the threatening intellectual turbulence of antebellum America. He reveals how the Common Sense philosophy served to validate both a fervent belief in science and a biblical fundamentalism.
During the Scottish Enlightenment the Common Sense philosophy of Thomas Reid was of far greater significance than the sceptical philosophy of David Hume. Only recently, following the trail of George Elder Davie, have scholars begun to appreciate the extent of its importance which extended to such distant areas as physics. The butt of its criticism was Locke's pernicious theory of ideas and its putative atheistical consequences. The capstone of its metaphysics was the inductive programme of Francis Bacon, who was virtually elevated to the realm of the infallible.
Among the Old School Presbyterians of evangelical and anti-intellectual Jacksonian America, belief in the moral rectitude of Bacon and the absolute veracity of his scientific method became almost articles of faith. The Old School were, in a sense, the carriers of the Enlightenment into the nineteenth century. Scientific and religious facts were in complete harmony, the guarantee of which was that "truth defined the providentially ordained aims of the cognitive process" (p. 70). The resulting scientific enterprise shows a curious, but superficial, analogy with that of seventeenth-century England. The theologians took an intense interest in the objects of natural history, particularly geology, and at the same time scoured the Bible for modem scientific knowledge which was, as the Southern Presbyterian Review put it, "perfectly familiar to Moses". Book Reviews a programme for action, it may sanction an interest in accounting for the natural order in some particular way. Such a strident claim as that of the Old School to a monopoly in the only method of acquiring all truth should certainly raise suspicions about what they were defending. Bozeman little more than hints at the opulent landed following of this variety of Calvinism. It would also be interesting to know about transatlantic exchanges in this period. The Scottish Church had, after all, rejected the "Moderates" who were the intellectual fathers of the old School. Yet the replacement was a General Assembly much more sympathetic to fundamentalism. The study of the relations of science and religion is becoming a familiar area in English history. Bozeman's work is an important delineation of the context from which scientific naturalism emerged in America. 
